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The constitutional nature of man is not an indéfe choice in regards to the
different views that are proposed, but stand iselelation to the Christian doctrines of
the unity of human nature, the value of the body, i&ss meaning of the resurrection. The
doctrine has often been a confusing subject beazfube propensity of theologians to
ascribe a number of terms to describe the human. bdderefore, a study of the three
views of trichotomy, dichotomy, and monism is essg¢no understanding the
constitutional nature of man.

Trichotomy has long been a minority viewpoint witl€hristendom. But in the
last few centuries, it has become a mainstreanpapdlar view in Protestant circles.
Trichotomy comes from the Greek wordgerhing cut” and ftrika, in three.” It espouses
that man is a three part being that consists oy b&aul, and spirit.

The Greek word for “body” isd®duo, soma.” The body is the material part of
man. Itincludes all the necessary organs thaemakthe physical part of man. The
human body is the part that humans have in comnittnamimals in a physiological
sense. ltis the seat and means of our pres$eiut is not a necessary part of
personality. The body is the organ through whiwhgersonality gathers its sensations
and expresses itself (Erickson, 541). Though acnally somais used in regards to
mankind’s sinful nature, it is normally used in aegds to the material part of man.

For bodily exercise profiteth little: but godlinessprofitable unto all things,

having promise of the life that now is, and of twaich is to comg1Tim. 4:8)

According to trichotomy, the soul is the immatepart of man as related to
earthly functions. It is in common with animalsrégards to the basis for reason,

emotion, and social interrelatedness though ndesasloped (Erickson, 539). It thinks,



feels, and chooses. Because of this, it is prisnezlated to the psychological or natural
experience of the immaterial man.

The spirit is the immaterial part of man as radate God. It is distinctly a part of
man’s constitutional nature and does not belorgetsts. The spirit strictly refers to the
religious nature of man and his God-consciousnélafér, 348). It enables humans to
perceive spiritual matters and respond to spiristiahuli (Erickson, 539).

Trichotomist admit that there are clearly manyspges that soul and spirit are
used interchangeably, but that the distinctionsifbin the Bible only make sense within
the framework of a three part nature of man. Théssalonians, Paul seems to refer to
the sanctification of man as occurring in threggpar

And the very God of peace sanctify you wholly; iy God your whole spirit

and soul and body be preserved blameless untootiéng of our Lord Jesus

Christ. (1Thess. 5:23)

Jack Weigle states that the spirit of man is maulg &t salvation, the soul is made holy
as we learn righteousness, and the body is mageahglorification (12). Also, the

writer of Hebrews shows that our carnal desires s&gm to be spiritual, but the Word of
God can clearly divides between one’s own sensesites $oulish) and the spiritual side
of him.

For the word of God is quick, and powerful, andrgies than any twoedged

sword, piercing even to the dividing asunder ofl smd spirit, and of the joints

and marrow, and is a discerner of the thoughts @atehts of the heatrt.

(Heb. 4:12)



In the book of Luke, Mary seems to make a distarcbetween her soul which uplifts
God and her spirit which rejoices in God.

And Mary said, My soul doth magnify the Lord, Andspirit hath rejoiced in

God my Saviour(Lk. 1:46-47)

Her spirit first conceived joy in God, and then goomicating with the soul, roused it to
give expression to the feeling by means of bodiyaos (Bancroft, 189).

The relation between soul and spirit is a sulijeat trichotomist have several
viewpoints on. One is that the soul flows outhd &pirit, distinct in substance but the
same essence; soul is therefore a result of thenfu body and sprit and is subject of
the personal life whose principle is spirit (Strp8¢5). Others hold to a dualism of being
with a trichotomy of substance. The far more pleviaview though is that the spirit is
qguickened at regeneration thereby giving the peesgodly presence and influence in
opposition to the flesh. The soul would therebyheearbitrator of such conflicts that
war within.

Dichotomy has been the most widely held view tigitmut most of the history of
Christian thought (Erickson, 540). In the firstivfeenturies, there was debate between
the eastern and western sections of the churchtogleotomy and dichotomy, but after
the council of Constantinople in A.D. 381, it waged the universal belief of the
Christian church.

Dichotomy proposes that man is a two part beinghvbonsist of a material part
(body) and an immaterial part (soul). The word esrfrom the Greek wordstémng
cut” and ‘dika, in two.” There is basic agreement on the arg¢h®fbody” or material

part between the two camps. Since all theologignee that man has a physical and



spiritual or immaterial nature, the question tisafioundational for dichotomist is whether
the soul and spirit are one or individual (Thies25).

Throughout the Bible, there are references ostimélarity if not equality of soul
and spirit. In the book of Job, soul and spiré ased synonymously to describe the
sufferings of Job.

Therefore | will not refrain my mouth; | will speakthe anguish of my spirit; |

will complain in the bitterness of my so(dob. 7:11)

Also in Ecclesiastes, spirit is used to refer tthbman and best.

Who knoweth the spirit of man that goeth upwardl, @ spirit of the beast that

goeth downward to the eartlfEcc 3:21)

Also in John we find that Jesus when speaking ®tithe surrounding his crucifixion
uses both spirit and soul to refer to his innemiit.

Now is my soul troubled; and what shall | say? featlsave me from this hour:

but for this cause came | unto this hofdth. 12:27)

When Jesus had thus said, he was troubled in sairit testified, and said,

Verily, verily, | say unto you, that one of you lsbatray me(Jh. 13:21)

In his book,Christian Theology, Erickson brings out the fact that manyhef arguments
for dichotomy are against the trichotomous posi{e40). In Matthew, Jesus states that
the totality of a person is expressed as constguiody and soul.

And fear not them which kill the body, but are alole to kill the soul: but rather

fear him which is able to destroy both soul andybiomdhell.(Mat 10:28)

Also in Isaiah, a soul is attributed to God, hirisel



Behold my servant, whom | uphold; mine elect, iomwimy soul delighteth; |

have put my spirit upon him: he shall bring fortiigment to the Gentiles.

(Isa 42:1)
Dichotomists also argue that trichotomist suppueetrtposition by the passages were a
distinction is made between soul and spirit buhdbaccept other passages where other
distinctions are made.

And Jesus answered him, The first of all the conamemts is, Hear, O Israel;

The Lord our God is one Lord: And thou shalt ldve Lord thy God with all thy

heart, and with all thy soul, and with all thy mjrachd with all thy strength: this

is the first commandmer{iMar. 12:29-30)

Several insights can be gained from this versee firht is that although there are four
different aspects that we are commanded to lovev@thg no one would argue that man
is composed of four parts. Also, most trichotomistlieve that the spirit is the receptor
of spiritual truth but here the highest exerciseatifjion is attributed to the soul of
mankind (Strong, 245). Dichotomist object thatnke follows the principle that each of
the separate references represent a distinct gotityvill end up with multi-faceted
constitutional nature of man. Dichotomists therefargue that when the Bible refers to
soul and spirit distinctly they are referring tonma his totality.

How the spirit relates to the soul is a subjeat thichotomist do not agree
completely on. Some argue that spirit is synonysnweith soul. The more prevalent
view though is that there is a difference betwemn and spirit in the area of function but
not essence (Houghton, 44). Therefore in pasdhgetrichotomist use they do specify

differences but not in regards to substance.



For the word of God is quick, and powerful, andrglea than any twoedged
sword, piercing even to the dividing asunder ofl smd spirit, and of the joints
and marrow, and is a discerner of the thoughts @behts of the heatrt.

(Heb 4:12)

The word pierces to the dividing, not of the gdindm the soul, but of the soul
itself and the spirit itself: the soul being thever portion of man’s invisible part and the
latter the higher portion which is receptive to Bhay Spirit. Also, the joints and
marrow could not be separated having never beearitact with one anther (Thiessen,
227).

Dichotomist also reject the notion that after sabraman’s empty room (spirit) is
now opened. The real state of human nature diigefall of man is that all of him is
corrupt and that when salvation occurs mankindaissformed by the regenerating power
of the Spirit of God (Machen, 168). Man is a tworged house, with windows in the
upper story looking in two directions-toward eaatid toward heaven.

Strong states that passages supporting trichotoaya better explained upon
the view that soul and spirit are not two distisgbstances or parts, but that they
designate the immaterial principle from differeoirds of view such as in |
Thessalonians 5:23 (526). Therefore, the pasgagssnted by trichotomy teach a
distinction between soul and spirit, but do notcifigehe nature of that distinction in man
(Houghton, 44).

In conclusion, the immaterial part of man vieweaasndividual and conscious
life, capable of possessing and animating a phlysiganism is called soul; viewed as a

rational and moral agent, susceptible to divinkigrice and indwelling is called spirit.



The spirit is man looking Godward and the soul arfooking earthward. Man’s
immaterial part while possessing duality of powmas unity of substance (Strong, 246).

For the longest time, Monism was held by the JehdWénesses and Seventh
Day Adventist. In recent times though, Monism had a resurgence in academic
circles.

Dichotomy and trichotomy’s points of agreementdaceed their differences:
they both agree that the human is complex or comghomade up of separable parts.
Monism is the true antithesis of these views.idtws man as a unit and strives to answer
the question of whether Scripture directs its ditdento some part of man that is unique
in essence or of his uniformity.

While the Bible presents many aspects of man: hifartmind, etc..., the
Scriptures are primarily concerned with the toyadit man (Berkouwer, 198). These
terms show different outlooks that come from divamel earthly perspectives. There is
not body, soul, or spirit, only self.

It is generally agreed that the Old Testament ptssman as a unity. In 223 of
the 754 instances in which the King James Versmamstates\epheshit is translated
soul as it refers to the whole person (Grider, 24h)erefore there is no specific doctrine
that teaches that man has a body, soul, or sjptather soul in the Old Testament is not
opposed to the body but inside it (Orr, 51). Aisothe New Testament the soul-body
distinction arises, but it cannot be precisely elated with the idea of an embodied and
disembodied existence (Erickson, 554).

This does not mean that monists deny the realigyr@dnphysical part. Hoekema

states that while man has a human boy, he alsa passonality. While he has a brain



which is part of the body without which he canriohk, he also has a mind with which
he thinks (217). Man is one person who can beddak from two sides.

Also in the views of trichotomy and dichotomy, thady is often characterized as
evil. The Scriptures never portray an evil parinain as a distinct part, so there is no
need to portray the body as evil (Griden, 239).nkiliad is not a bifurcate that is
constituted by two material opposites: material emchaterial. This is seen when Paul
refers to carnality; he associates it with spifitnatters and not the body as a
constitutional part of man.

Now the works of the flesh are manifest, whichtlese; Adultery, fornication,

uncleanness, lasciviousness, ldolatry, witchcitatred, variance, emulations,

wrath, strife, seditions, heresies, Envyings, migda@runkenness, revellings, and
such like: of the which | tell you before, as | @also told you in time past, that

they which do such things shall not inherit thegkiom of God(Gal. 5:19-21)
Also, this is seen when Paul tells the Thessalantiat he prays that thgisyche, soma,
and pneumavould be sanctified (I Thess. 5:23). Paul dodsview the body as of lesser
worth, but in actuality exhorts the church to pregieir bodies to God.

| beseech you therefore, brethren, by the merdi€od, that ye present your

bodies a living sacrifice, holy, acceptable untadiavhich is your reasonable

service(Rom 12:1)

Paul is not concerned with vilifying the body, bather in seeing that sin is not the
master of the body (Berkouwer, 205). There isdftge no need for the body to be
brought into subjection by the Spirit. Thus thelypds not an instrument of sin but a

member of Christ.



One common objection to Monism, is its practidées upon the doctrine of the
after life. The monistic scholars themselves arteimfull agreement at this point. The
guestion arises that since man is a unit how cdrmeh@esent with the Lord when he
dies? Of course the soul is an aspect of humanshat still does not change the fact
that this “unit” is being separated at death if Biele’s teaching is accurate. This is
further expounded upon by Orr when he states bigabddy is not a prison house but is
just as much a part of man’s personality as théisd62).

The first answer is that there is no afterlifeiluthie resurrection of the body.
There is no possibility of a post-death existemcthe disembodied state. This is the
view that is held in common by the Jehovah’'s Wisessand Seventh Day Adventists.
Views such as annihilation and soul sleep sprinmhfan attempt to explain this proposal.
Another such view is that there will be temporaoglies given to believers until the
resurrection of their bodies.

Both these views cannot be harmonized with thenxdéoce of material that
present an afterlife with God before the resurcecti

For | am in a strait betwixt two, having a desicedepart, and to be with Christ;

which is far better(Phil. 1:23)

Paul here implies that at death he will be immedyatishered in to be with Christ. If he
had to wait until bodily resurrection, there woblkel no expectation of an immediate
afterlife and would consequently have no reasdratee the desire to be with Christ

instead of alive on the earth.



And he said unto Jesus, Lord, remember me whencthoest into thy kingdom.

And Jesus said unto him, Verily | say unto theeddypshalt thou be with me in

paradise,(Lk. 23:42-43)

In this passage, the thief on the cross asks Gbrieimember when he comes into his
kingdom which is future. Christ comforts him thougith the fact that rather then
having to wait for the afterlife in the distantdué that today he would be with Him in
paradise.

Therefore we are always confident, knowing thailsivtve are at home in the

body, we are absent from the Lord: (For we walkadih, not by sight:) We are

confident, | say, and willing rather to be abseaoni the body, and to be present

with the Lord.(2Co 5:6-8)

This is one of the most powerful verses in the 8iblregards to an immediate afterlife.
Paul here contrasts being “at home in the bodyh bting “away from the body.” It is
therefore a time between the resurrected stataubedse didn’t refer to being “away
from this body” (Hoekema, 221).

The second view is that since man has a spinitatlre, he survives the body in
death but is in an imperfect and weakened cond{tiin, 53). Death then is a violent
and unnatural separation of parts. This seems tbdcommonly accepted view of
monists and gives them agreement with a literarpretation of the Scriptures in regards
to the afterlife.

All of the biblical materials cannot be systematize yield clear insight into the

different parts of man. This was never the divirtention. Rather, the Bible’s attention

10



is on man’s relationship with God and not on mamgelf (Hoekema, 203). Therefore,
the Scriptures give no scientific or psychologiegiching on man.

A study of the constitutional nature of man caralmnfusing and exhausting
subject. Much has been written on the subject,aapléthora of material exists of the
topic. Much of the differences between the thexaiee a matter of terms or semantics.
Because of this, it is agreeably difficult to cotoe final decision. The best way to
make sense of the constitutional nature of maa xgin with a study of the Greek and
Hebrew words that cover the subject.

In the Old Testament, the Hebrew wdpdsar,is used to refer to the body. This
word refers to the whole mass of bones, blood,egetc., which make up the animal
and human worlds (Finger, 117). Because of thesQld Testament stresses that our
bodies place us in solidarity rather than highiigptour individuality. Finger brings out
that this is why in the Old Testament one’s reksdiare called one’s flesh.

Come, and let us sell him to the Ishmeelites, ahddt our hand be upon him; for

he is our brother and our flesh. And his brethresravcontent(Gen 37:27)

Also, basar, often refers to humankind in their respective kvesses and frailty. This is
done so that mankind’s utter dependence on Gorbisipent.

With him is an arm of flesh; but with us is the L&ur God to help us, and to

fight our battles. And the people rested themselpes the words of Hezekiah

king of Judah(2 Ch. 32:8)

In the New Testament, Paul developed a consisgtaching regarding the body. He uses

the termssarx(flesh) andsoma(body) in place of the Hebrew wordasar.
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These terms sometimes overlap. They both canlgimgan physical
characteristics.

But God giveth it a body (soma$ it hath pleased him, and to every seed his own

body. All flesh (sarxjs not the same flesh: but there is one kindesiflof men,

another flesh of beasts, another of fishes, andhenf birds.(1Cor. 15:38-39)
Also, they often times are used to refer to the leiperson.

Always bearing about in the body (sontf@@ dying of the Lord Jesus, that the life

also of Jesus might be made manifest in our bodywe which live are alway

delivered unto death for Jesus' sake, that thealde of Jesus might be made

manifest in our mortal flesh (sarXPCor. 4:10-11)

Lastly, these two terms can often both be useddwate solidarity with the individual
and human race.

If by any means | may provoke to emulation thenchvare my flesh (sarxand

might save some of the(Rom. 11:14)

So we, being many, are one body (som&hrist, and every one members one of

another.(Rom 12:5)

In his bookChristian TheologyFinger points out that when Paul spoke of human
frailty and limitation he usually usexarx(118). When speaking of our propensity to sin,
Paul usedarxalmost exclusively.

But put ye on the Lord Jesus Christ, and make ratigion for the flesh (sarxjo

fulfil the lusts thereoffRom. 13:14)

This does not refer to simply biological drives that which attempts to exalt that which

is physical, visible, and measurable against Géldo on several occasions, Paul does
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usesomain the same way asarx But a crucial distinction arises, whearxmeans a
way of life, it is utterly negative but when he sisemain the same sense, it may
participate in the new life.

But if the Spirit of him that raised up Jesus fribra dead dwell in you, he that

raised up Christ from the dead shall also quickearymortal bodies (somd)y

his Spirit that dwelleth in yoRom 8:11)

These three terms have the whole person in viem tiifferent vantage points. Also, the
body is so integral to what a person is that terdrone’s body in any direction is to
orient one’s elf in that way (Finger, 120).

Theologically, life is involved in a conflict beeen two great corporate
solidarities (Finger, 121). Those who choose tlmfotheir sin nature are living in the
flesh. This is unfortunate because the body inetaved to the flesh. Therefore,
individuals appear capable of choice in regardshether to follow the flesh or the
Spirit.

The three terms for the body tell us much aboaitpiysical realm but little about
the immaterial. Fortunately though, the Bible hagh to say in regards to man’s
immaterial state.

Nepeshn the Old Testament is often translated souls lised to designate the
organs of the neck and throat at times.

As the hart panteth after the water brooks, so gty soul after thee, O God.

My soul thirsteth for God, for the living God: whelmall | come and appear

before God®Ps. 42:1-2)
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Nepeshalways refers to the individual living being whoshaeither acquired, nor can
preserve, life by himself, but who is eager fog lispurred on by vital desire (Finger,
122).
In the Old Testamenkebabis used to indicate the core of the person. Wois
is often translated “heart.” It is used likepeshfor desire and longing. | can also be
used for a variety of emotions such as fear.
And it was told the house of David, saying, Sysiadnfederate with Ephraim.
And his heart was moved, and the heart of his ge@d the trees of the wood are
moved with the windlsa 7:2)
Though today we associate heart with the emotiahhaad with thinking, the Hebrews
usedlebabto describe everything that is ascribed to thelleea the brain.
And before | had done speaking in mine heart, lweH®ébekah came forth with
her pitcher on her shoulder; and she went down timeowell, and drew water:
and | said unto her, Let me drink, | pray thé@en 24:45)
Power of perception, reason, understanding, insagimntsciousness, memory, knowledge,
reflection, judgment, sense of direction, and disceent are all attributed to the heart in
the Old Testament (Finger, 122)ebabthough doesn't refer to knowledge but grasps the
deeper significance of what it comprehends. Térisitcombines knowing and doing
leaving no distinction. If the heart is inclinemiMards a certain action, it will happen. In
the Old Testament, this is especially seen in #deistbns one makes to follow God’s law
or deviate from it.Lebabtherefore refers to the whole person in its feglknowing, and

volitional functions as oriented toward or awaynfryahweh.
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In the New Testamepsuchds usually translated soul. While it can refethe
whole person, his life in general, and his striviagemain alive, it most often refers to
the inner deliberations and feelings (Finger, 123).

(For that righteous man dwelling among them, inrsg@nd hearing, vexed his

righteous soul from day to day with their unlandekds;)2Pe 2:8)

In Mark 8:35-36 psuchds described as persisting after death and thdifeuef the
individual.

For whosoever will save his life shall lose it; vftosoever shall lose his life for

my sake and the gospel's, the same shall saveritwRat shall it profit a man, if

he shall gain the whole world, and lose his ownagMk. 8:35-36)

The conscience is another part of the immaterai that is represented by the Greek
word, suneidesis In Romans, Paul states tisaneidesidears witness to the law of God
in our hearts.

Which shew the work of the law written in their tieatheir conscience also

bearing witness, and their thoughts the mean wdtl®ising or else excusing one

another;)(Rom. 2:15)

Even though conscience in the above passage tefgeneral revelation that all men
have, in other passages we that conscience doedwats fit with real knowledge.

Howbeit there is not in every man that knowledge sbme with conscience of

the idol unto this hour eat it as a thing offeradaian idol; and their conscience

being weak is defiled1Cor. 8:7)

What we do find from both passages though is thatimportant to God that one’s

actions agree with one’s consciencBuneidesisherefore refers to the entire person’s

15



awareness of the harmony or discord between omdisf® and one’s awareness (Finger,
125).

The last term for the immaterial part of man foimthe New Testament is
kardia. It is the most comprehensive term for the essehbeman nature and
corresponds witlebabin the Old Testament. It indicates emotions, ptaisirives, will,
and thinking functions.

Brethren, my heart's desire and prayer to God fva¢l is, that they might be

saved(Rom. 10:1)

And supper being ended, the devil having now patthre heart of Judas Iscariot,

Simon's son, to betray hir@dh. 13:2)

This then is the true center of the person that Gdd can penetrate.

Thomas Finger states that in classical rationphdbsophy, reason unites man;
their bodies separate them (126). What we finthftbe Bible though is that the body
unties people, but the soul distinguishes them.

Significant insight can be gained from a studyhef words that are translated
spirit. In the Old Testamentjachis used to refer to natural forces in regardsitalw
This word often is used in reference to Yahweh wiheempowered a person for a
special task.

And the Spirit of the LORD came upon him, and dged Israel, and went out to

war: and the LORD delivered Chushanrishathaim loh$ylesopotamia into his

hand; and his hand prevailed against Chushanrisaimth(Jdg. 3:10)

Ruachalso carries with it an anthropological sensés the dimension of the human

person that comes closest to what we think of #grnhger, 132). It does not operate
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independently thoughRuachspecifically is that part of man that can be molgdsod’s
ruach.

Then rose up the chief of the fathers of JudahBemamin, and the priests, and

the Levites, with all them whose spirit God haded, to go up to build the house

of the LORD which is in Jerusalefi&zr. 1:5)

In the New Testamenpneumeacan also mean wind or God’s spirit. The
uniqueness of this term is especially prominentrwbrge studies the verses that
distinguish soul from spirit. One finds clearlatho understand mankindseumahe
must understand the workings of Gogiseuma

The Spirit itself beareth witness with our spitiitat we are the children of God:

(Rom 8:16)
In this verse, God the Holy Spirit is preciselytoiguished from the spirit of man. Also,
we find that there is a vital connection betweentthio that involves spiritual
communication.

In striving to understand God’s Spirit, we finatlit is often related to freedom
from the control of sin and the law.

Now the Lord is that Spirit: and where the Spifitlee Lord is, there is liberty.

(2Co 3:17)
According to Paul, true freedom does not emerggelgithrough the actualization of
some “natural” anthropological capacity; it begimisen God’s Spirit releases on from the
otherwise invincible bondage of sin and death (Eing34).

In several verses, we find that man’s spirit reterthat part of man that is dead in

the unbeliever before salvation.
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And you hath he quickened, who were dead in treggaand sin{Eph 2:1)
The Bible repeatedly stresses that salvation &lecal time for man’s nature. The Bible
teaches that man was literally made alive at salwdtom the utter depravity of his
nature. This cannot refer to the body of the lestause it is not dead. Their soul also
has the ability to think, feel, and choose. Thetsg the part of man that this radical
renewal takes places at. Therefore, a biblicaktstdnding of mankind’s spirit shows
that it refers to man from the standpoint of sabratind his responsiveness to the Spirit.

The argument that spirit and soul are synonymsas iadmittedly difficult
argument for trichotomist to answer. But when &ddalosely one sees that there are
significant differences to be found in the adjeatifiorms of the two anthropological
words (Weigle, 13).

We find that when referring to the highest parthef natural, unsaved man the
Bible equates them with natural, sensual, and slo@nd when referring to God-
influenced part of man, it is spirituaf(pneuma

But the natural man receiveth not the things ofSpeit of God: for they are

foolishness unto him: neither can he know themalse they are spiritually

discerned(1Co 2:14)
The natural man is literally the soulish persomisTs also contrasted with the fact that
the soulish person can not receive spiritual thiversause they require a spiritual outlook.
These terms in this verse refer to humans in saddhey are open to the divine
knowledge.

It is sown a natural body; it is raised a spirituaddy. There is a natural body,

and there is a spiritual body1Co 15:44)
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In this verse, the earthly body is referred toadish while the glorified body is from
pneuma Also in the book of James, earthly wisdomis mefé to as soulish.

This wisdom descendeth not from above, but is lgagénsual, devilish.

(Jas. 3:15)
It is clear thapsucherefers to the mind, will, and emotions of man datesl to his
earthly, soulish nature aqmheumas the part of man that is spiritual that allowsmba
commune with God (Fitzwater, 309).

In his book,The Bible and Spiritual LifeArthur Pierson gives three problems that
he believes are unsolvable except by the viewrtfaat's nature is composed of three
parts (117). The first is the impossibility of msatisfying the higher nature with
sensuous things. Man’s body needs food, air, aatdnto live. His soul thinks, reasons
and therefore cannot find satisfaction in matehalgs. His spirit was made to have
fellowship with God. Because of this, man mustwr@od to experience real
satisfaction. The person apart from the Creatbreisally restless.

Second, trichotomy explains the utter impossipiit educating men into being
Christians. One cannot be a Christian while Iiesremains in darkness. The human
personality must be quickened by the Holy SpiRegeneration is not generation. The
soul has not had imparted to it any new facultiagier man has been made alive by the
quickening of his spirit.

Third, the difficulty of a materialistic and ratialistic interpretation of the
Scriptures is shown to be incapable with other gieWaul declares that the Scriptures

must be spiritual discerned in | Cor. 2:14. Tieisanciles the inability of the world’s
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greatest minds to grasp spiritual things. The despiritual things are hid from the wise
and prudent.

The study of the constitutional nature of manasanpurely academic study; it
has wide reaching practical applications. It jgeegally useful in the area of
sanctification. The dichotomous and monistic positan often picture sanctification as
a period of training; it is a matter of controllibghavior. This is because since the
immaterial part of man has been saved, the bodgs#eebe trained in holiness. Whereas
in trichotomy, the spirit was completely savedalvation and the soul is progressively
saved by yielding it to the Spirit’s influence.

Also, the way a church evangelizes is greatlycafé. In monism, the church is
to be concerned in ministering to the whole persbhis is especially comes into play in
their belief that church needs to have programishtélp out the physical side of man
(exercise, poverty, diet, and health) to be billiyceound and effective (Hoekema, 223).
In dichotomy, a more rationalistic approach can etimmes be used to reach the soul of
mankind. In trichotomy though, it is understoodtthothing can save a man besides the
working of the Spirit. Humans cannot receive thuihtin their souls while their spirit is
dead in sins. Therefore, the primary concern @éach the gospel and allow the Holy
Spirit to work.

Since soul and spirit are sometimes carefullyimystished in Scripture, it is
probably best to consider man a tri-partite beifbis doctrine is important and has a
far-reaching affect on how one views himself arglrhinistry. Therefore, it is necessary

that believers come to an understanding of thetitatisnal nature of man.
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